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¥zet
Bu- al é kkm@amesnu T¢rk ve ¢in Mitolojisinde ort &itsalmi t ol o
Al a-l arder . D¢nyanén il k anlaréndan itibaren aja-1I1ar
toplumdaHayaA] ané @, nyanén mer kdzkpdm¢grl duflunAj ety gryamémay a
merkezbanl amé yg¢kl enmi ktir. Aja-l arén mevsime g°re defji
very¢zende de dall arénén ol masé insanl aré hnnr a- éda
d¢kéenerek onu yarateceé olarak g°r mg¢k, ki mi topluml ar
r aracé ol dujunu d¢kegnmegkt ¢r . Tari h boyunc

ul akmada bi
0 aj KutdaldAy @- obbubke hkhBu-kdleaddpadd aren i nsdej aniddankk K ° nen
ve ¢in Mitol ojil eKiutsalAjek-il aHa yelte A§ lamiea tvak] na® gl eabrféink | keuti s
sayél ma nedenlerinin ¢zerinde ygkd elnemakané fasvd e [deami nrbda
toplumun da ajaca yaklakémé el e al énramealkkl ear dai-rlialrmink thia

Anahtar Kelimeler: Hay at , AKatealA] At aKigédt gr,. Mitol oji
Tree of Life and Sacred Trees: A Comparison of Turkish and Chinese

Mythology

Abstract

The subject of this paper is the Tree of Life and the Sacred Trees, one of the common mythological values in
Turkish and Chinese Mythology. From the first moments of the world, trees vesy important place to
humans. Both communities thought that the Tree of Life was at the center of the world. For this reason, the tree
o f life had been elevated to mean fithe center of the
roots of underground; The fact that there are branches on earth has made people think in every aspect. Some
societies thought they came from the tree of life and saw it as the creator while some societies thought the tree of
life was an instrument to reach Gbdcause it reached the ground and the earth. Throughout history, people
have accepted different species of trees as holy trees by loading sacred meanings to thiesthisgeeper the
importance of trees to people has been mentidhedicularly, Turkish and Chinese mythologies of the Tree of

Life and holy trees were discussed. The reason while trees are considered to be sacred and their legendary
meanings have also been discussed. The approach of the two communities to thebter tssussed and the
situations in which the trees come to the forefront has been exemplified.

Key Words: Tree of Life, Sacred Trees, Tree Cult, Culture, Mythology

Girik
Aj a-1I1ar, dojanén exKksi z par-asédérl ar. Doj ay
sonbaharda hezenl ¢ geré¢negmeyl e i nsaneée et ki

anl aréenda d&e-eatikitleemmigkétnigrme ze s ¢r egeillemi kol ay
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onl ar a farkl é hi kayel er, farkl é anl aml ar j
sayeéel masénén farkleée bir nedeni vardeér . Topl
kurtarécé, yardemce, il eti ki moPkumgmd & . s &Kji Ima ¥
altenda dua et mi k ki misi dA] aad éa ctaa rbreez dlag rl aaky

tanréya ulakmada araceé ol duj unu kabul eden
mer kezi 06 anl amé y¢ikl emikkitkay elAdgra-MearKwat ssdlgid
ak

kK uk tan kukaja aktareéel mék, gé¢négmégze kadar g

T¢rk Mitolojisinde Hayat Aj aceé

D¢nya ¢zerindeki her toplum gi bi Tée¢rk toplun
sayeéeda ef sane tegretmi kKtior. Aj a-Il areén bu k
kaynakl anmaktadeér . Aj a- , téepké insanlatnngi bi
bir baka ul akma amacé g¢der . Knsanlar i-in
Hayat Aj ace; t ¢r eme Il e il i kkilendirilir.
yarateldéejéndan -ok-a s°z edilir.

Hayat Aj acéneéen ddashn ybaenréin waarr ad léd tleJktema i naneéel é
d¢nyanén merkez noktaséndan, g°j é¢n yedi k at
yeralte d¢g¢nyaséna kadar i nen, yer ile g°k a
aj aceéeknéegn dérni fark etmeksizin t¢igm milletl erc
birlektirme g¢cHayatglasjteaenekebddr. gen-11ik v
AHayathej az&@man yexil, her zaman -1i-ekl i, he

kel an b¢gten aj a-1 aErguni2Q0a, g.455) nde baréendér ér .

fiHayat aj ace genel l ikl e ul akéel amaz bir yer
se-i Il miklerin meyvelerinden syimyelielne qgejri- erku ¢
ve Yyakamé(Ergun @294 . 40) .

AYery¢zeénde ol ¢ms ¢ z ol maye bakar amayan I ns e
diril meye veya ruhun ©°1 ¢msg¢zl ¢Ji¢fnie biun achumadkd |
simgel emek i - i(Bmbekk1986)salf)él mékt er . o
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Kaynaklarda Kozmi k afj a-, d¢nya ajacé, evren ajacé
aja-1ar ol a+ @lk makkatrakdéémé. z aB u kavraml ar topl umdan t
Kekillerde ifade edil mektedir. Fakat bu aja-lar ay
toplumlarda bu ajacén farkl & miatyoaltojaijka c’éz eda ikkd zemii
kozmol oji k d¢gzenin, yani hayat én devaml él éj éneé, ge
ol arak yenilenmesini sajl amaktadér. Bu bajlamda ko
°zel likleerbii ribtiirbialreiryilyl e ©°rt¢kegr ve séké bir ili kKi
dojurganl éjéneé vV e s¢rekl i i jini, yaradel ek, Sérr .
°zelliklerini kendisinde byerginnd&Beth&%2kr hayat ve °1I ¢
Mi tol oj i yazar e ¥z hearn e¥kzstesnrik 6aml at naénAsanpagyd lag n
vV e Asya hal kKl ar @énén i nanékénda yeryeézeéineégn
bajl anteder . ODkbayakékammel kedii |l en bu vyer tar
ol muOt uHayat ajaceée ile °zdeklekmik bir kavreé
mer kezinde ol dujunu d¢gkegngl ¢
fiMi rcea Eliadebye g°re merkez shemgecektrpféndak opomoiek
1. D¢nyanén merkezinde, yerle g°jJeé¢n birlexktifi i k
2. Her tapénak ya da saray ve biraz daha geni kK be
ve b°ylece fimerkezo ol ur.
3. Axi s mundi dnilnargek tkjtisalerdehi ro ya daekapgnak,
bir yer ol(BliedeR008)°r ¢l ¢r . 0
T¢rk Mitolojisinde Kutsal Aja-1ar
Knsan hayaténén il k anlaréndan itibaren doj
il gisini -ekmi K; ayréca yer wointl@aijraé- uhahk ke s @
dé¢kéenmeye i tmi Ktior. Bunun sonmeyeddaaj ame& KKk ¢
Al aca farkl énmaayaml atamppbkéebater] arilneade yl a
Bu g°r ¢kl er mitolojilere de yanséméxkter. G

s¢regel mektedir.

Te¢rk boyl aréndankdii Jj de@sieanlhaerr ibnocyeulne aj aca vy
g°stermektedir; ancak kutsal sayélan aja-1ai

edilen aja-Ilar; kayén, -sadn,sernds &\ & K-jmeragmeke- , - &

dut , seljmat ajea-I| areder .
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Kut s al aja-lara g°sterilen sayge, veril en ©°;

yasakl ar konmuk, caydeéerece cezal ar getiri

kaybedil mesinin °n¢gne ge-il meye -al eékél méxkt e
Kayén

iKayeéegnen-117in, mutl ul ujun, °©zgeéerl ¢ ¢m, bar

(Verbitskli, 1893)T ¢ r k|l er de faja-tan yarateéel mao veya i

ol mao motifl eri mevcuttur . Buradan yola -él
adakl!l ar adanmeck vV e di | ek bezl ekeil wlgea ¢ dg h e kvl
mitolojisininen® neml i aj acé kayéndeéer. Divang¢g L¢éggati o
es ki kaynakl arda da kadeén ol ar ak ge- mekted
kadéenl arén kutlaré sinmiktir. Bundan dol ayé
Kayén ajacéfacedamdreddénéemekaedir. Kayén ajacé yaneén
kabul ol ur . Kayén ajacéna Kimkek d¢kmez ki, kutsal
gerevi, k°t¢ ruhlaré cezalandéeromada@&n. gBjaee- @akmawni
kete¢ ruhlarla cinlerin bu g(Dirik ¥097msl9896)i ni Tanr & Ki mk
iKayén, es ki kaynakl| arda fkadénkoa deelnadr akke kg e -yd

alma k t a(&rgun,.2@04, s. 197)

¢cam
¢tam ajace, yeniden dirili«kin, esenlijin sim
etkilemik ve insanlara onun kutsal ol dujunu
Aja-larén yexil kal maséyla il gild@i efsanel er , be¢t ¢
Karagaslardan derl enen bit mite g°re, insanl ara
binerek gelirler. Bunu m,C rkeinn kialdléenrl iareg H&Kleard!i d ed ii yn
binenler bunun ¢zerine g¢cenmikler ve getirdi kIl eri
d°nm¢gkl er . Bu nedenl e, b (Katanpval89dl,as.r22324y é | boyunca yecxk
AT ¢rk Kegltegregnde °zelli kle kuzeye dojru gidil
farkl & semboll er takéméckt er. Mesel a kara-am

kadéenée t edfBrguh, 2004, sn208)t i r
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Kuzey T¢rklerinde -am ile ilgildi inan-1lar daha ca
aja- oldujuna ve Tanré kutu takéyan bu ajacén kut
Sahal arén bujdayé (unu)odédeér Tanr é, i nsanl arén - a
eder . ¢am ajacéna yakeén oturanlara -amén kutu S
misafirperverolur( Y&l d @0,8 416) 2 0

iKut sall @&fén olduju yerde bereket ol dujuna i nanan
Vaktiyle Karkara b°lgesinde bir kurakl ék ol muk. Y
Fakat bunl ar én ortasghasaéndwl umianbikarkaman ykur akl
Zzamanénda b¢gteéegn -evreye oradan ot ar takénmeéecxk. Ha

makaména baj Mawmekobadér Kazakl ar Arzagendaki Kel tlher,

Kavak
iYear|l t €éndan g°kyg¢zeéene e - ©l e mi birl ektiren
s embo b ¢elgunr 2004, s. 216poj a araktérmacésé yazar H¢
s°yl emikiaev agk® rae] acénéen Orta Asyaoddaki i s mi nd
Tireko veya fABay Terekotir. Buge¢n hala fAbaba

gelir. ¢¢nHear® roearblain éknaryaarn € n d(aKkn cbea,b a2 0i119%) bi r |

iKavak, °l ¢m ve diril me sembol ¢dg¢r . Kavajén
°1 ¢m¢n; tekrar yeker mesi i sedigiideare nk mnd wre mp e

(Ergun, 2004, s. 217)

fiNar Tmaenseassliédonda ¢vey annesinden ka-an kéz, kuk don
rajmen °ld¢r ¢l mekten kurtul amaz ¥l d¢egr el en kukun
i vey anne °l d¢r ¢l ¢ ¥gkéz 46981 snedkK@&@Yyukur .

— A =

Kavak ajacée ayréca bajéemseézl éjén ve bayrajert
vyerl er, tanréya yakaréek yerleridir. Kavak &

i nanékl ar daddlaayadidayatBuAjdamé ol arak da kar

iUygurl ar, Yakutlar gibi, yer il e gdBrggn, bi rl e
2004, s. 177)

At as®°zl erinde kavak ajacéneéen boyunun uzunl
bahsedil miktir. Kérgéz iAtaekzlegriboge beulgema =
bersin. o (Kavak gi bi boy védDe§ ajni,ne200i0], nes
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denmektedir. T¢rk Atas®zlerinde i se yine ay

ol mak dejil, akéelle olmak ©°nemli. o6 atas®z¢ |
boyunun ol maséneén bierz ibie wamrdm&dedléar afka ykda

-ékmaktadér .

Ar dé -
Ar dé - aj ace, Tanréyla ©°zdekl ekmiKk bir aj a--
gécéngégn ol dujuna i naneéer . Ondan yapt ékl ar e
té¢temidilrer Bu sayede hastalaréen ¢gzerindeki k ©
Kazakl ar da al-a (ardeé-) ajacénén kutsall éjeéena i
Di Kkl erini onun -ubukl asgyégeltemi begkéenefEski debel
gel memesi dir. Cin, Keytan ardéca gel mez, diyerek |
onunl a al az(lMansaekntoavdag r IKaarz.a k I, 2907, SAT7A80) nd a k i K¢l tl e
Ard&#acé da kutsal geré¢ndegj ¢nden, ona sayge
Hi -bir Kekilde olumsuz bir olay sergilenmez.
MArdée- ajacénéen yetiktirildif]Ji yeawrea mg&lrmd mel
kavga edil memel i, k¢fer s®z¢ sarf edi | memel

yapanlarén mutl aka hastal ék ¢§(argud, 2004 $.226)l e ce z

MAr dteepl amaya giderken at kokturul mamal é, y o
k°k¢yle aja- s%°k¢gl memel i dir. Kuk yuvasé daj e
hepsine uyul mazsa ar deéce(KRandarakovd,El994, 6. ttlBHey ec e i n

Dr.MehmetUh r | A &héa weA r dAg -a tikagesindemirb © | fmg | enmi Kkt ir .

A Ar dag -ayal@anidir. ¥ y [tghumundan¢ r et e meezlsii knl de olmaz.lA§g ac é n

¢ r e mmaeyvielerinina r dieukuar af yemlg an slileigtiel maasjEehj@ac én
tohumuancako zamanfilizlenebilir hale gelir. Bu k uatmazsaAr dAej-agrée y eBme z .
ikisi birbirine ma h k $4env d a | kéi | medri dk @escadyee sjeaamalkée h ibr¢lyesrd ¢ k - e
-9%pl ¢deb gy eKwK laa d éeneywaleriniyemektense © p | déskereanenirdaha
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kolay ol d ujkuenkuf e At d B @ kau] a cénuatté. k i mdéentlerin k asabal ar &n
-9 pl ¢ ky e&n é yAuredagp-a - isekaybdluyorg © z ¢ mrzgmden. 0

¢Cénar

fic € ngh a;oneur un, aydénl!l e$ @mb o ITEdun 200K s. 23Pklelen

-ocuklarénén wuzun °m¢grl ¢ ol masé ve nesiller
yeni doj an bebekl eri adéna -énar dikerl er.
Birka- efsanede yere sapl adgaanc éd ehjanleifisenl gbeilrd

anl at él ér :

Vaktiyle D°ver K°y¢nde i ken elinde taxédejeé

duran -énar ajacé olukmuktur.

ARi vayete g°re, Hazd.e | Heé zséérr alduar aedl a nkdcen abkull unan

-énar mey@d8amégel®®4p s. 41)

Birka- efsanedénar R&Eamaket ettijinden bahsed
fiAnt akyadya bajl é Ogunl ar (eski ade Keér kbu-uk)
bul unmaktadeéer . Bir g¢n gen- bir kéz testisine su d
secdeye ejildijini gor¢ér. Bui gtterdg& | Eendi sikReg ei g
d¢kéenen keéez, boynundaki ekarbe -éeékarép -énar aj ac
anl ateéer . Ki mse inanmaz, ancak -ekme bakéna gelip e
i nangrSlaarée.,06 1994, s. 59)

AY ¢ r ¢yen ¢énar ef sanesinde, -obana «kxahitl ik

g° st e o(BEQu,t2004, s. 231)
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Daj S-Sadvi si

fiToros Sediribel gel er de; beyekl ¢7 én, Kuvvetin me t
manevi yat én, Kiddetin, fevkalade b¢yéek mi kta
ve d¢nya -apénda yayeéel ék kudoeBownwdak s& mgealsé k
2008, s. 40, ormana canl el ék verir, hayvanl ar é K
canl el éejéné yitirir. Bin metreye ul akan boyu

iTorosl ar W& ry&kkayan Tanr édya yakar ekl aréne di
ul u, kaba aja-larén yanéna -ékarl ar. Adl ar é
A] a c é o(Ergun, 2004, s. 233)

Al tayl e avceéelar her ava gittiklerinde Sedirtr
gittiklerinde Sedir] acénén yanéna -adeéer kurarl ar . Daha

Knsanl arén bu aja-lar taraféendan korundujuna

Al tayl e vkhabmdéanr abkaob as éndan dg ateykeaekl delrl edi

Ku kKekildedir

iSessiz sedir taygasénda avlanan bir avce, yor ul ul
karar verir. Geni k sedirr ajwarcaamzZ.n @dK ei Isteicya&knt eol a
dall ar, akajée dojru ejilmixktir. Di binde ise onun |
yumukak yatakta rahat-a wuyur. Sabaha karkeé sessi
yana&kid gen- sedirle konukmaktader. Khtivyar sedir

halinin kal madéj énée s°yler. Gen- sedir, O zaman n
der . Khtiyar sedir, AEvemo bidermnvc@Fakaty oki mdi yd¢izldie
der . Konukmaya «kKkahi't ol an avceée ¢z¢el or. Ajacé birks
hatéréna gelir. Kendi si ni koruyup kollayan bu aja

ge-irdikten gkamdarakovg, 8994 s.d6) Kker . 0

Servi
Servig ac e, uzun boyu vV e dai ma yexkil kal masért
ge°r ¢l mektedir. Géenegmeg zdeajnmez aacll ma €£an éent r ad Eal
AMezarl ekt aki atalarén ruhl ar é, bu aja-1ar

kemi k|l er e i (Brgue,RG0O4 8. 234). 0O
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Midi | | adasénda T¢rk bakiyesi beyle bir servi vV a
-ekinen halkén i-inden biri onun tdckibse genine,evink i | i sey
goteéer mgKk. O gé¢nden sonra da k°tg¢g talih pexini beér
(Hasluck, 1973, s. 17576)
Me K e
Meke ajace, heybetltamréagsaltl¢gesjean dieamsgiglc ¢ e dveer
sefatlarl a anél éer. Bunun bir sebebi cuvaxkl a
ormanén h¢ke¢egmdaré ol arak g°rmesidir. ATanr é
dal éna konar . &maikl edaedra, bmibsagféei rtl er gi di nce
babanén ke (Eduns2004,c.t286) ur . 0

Meke ajacénén bulunduju yerler toplumu ©bir

g°re bu yekPegpdbayaekéther de tanrél ar tarafé

Bul dan il -esinin eski G¢e¢ney il -e yolu czerindeki
Yat éréednén bakénda b¢yeée¢k bir meke ajacé olhip, etra
ol mak, hayér, adak (Kaptag 19P3e%«105)-i n gi di |l mektedi r .

Mekag acé bir kahraman gi bi gg alc&d ¢gri.b i E rkkoerjuiyr

sorumlul uk sahibi ol maskRalitsuazangay Gtgar,af, e macad
AVol ga ¢zerinde sert sahilde yanméxk zirveldi meke a
Bu ihtiyar, kim bilir ka- defa g°k ge¢reltegse ve yeé
Kudretli zirvesi, dayanékl é& g°vdesi, enli yaprakla
Odahah er hangi bir dg¢k@anyukovklard,s.d&8)koyabilir. o
Dut

fiEvina] acé ol arak kabul ettijimiz dut ajace, €

sembol ¢dg¢r . (BEgun B004, s1238)dur . O
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Di v+AirjeikDaxiek mentt eki adak yeri Beyk°y (Sevir) i-i
bul unmaktadeéer . Abdal Mu s a Kur bane s é rdaasslélnadraé nydeame
faydal anél ér . kifa maksadéyla ajacén dibinden topr

ederler( ¥zen, 1996, s. 158)

Dut ajacénén k°k¢neg keseni rkuld aaq éan ay akyetl gnéwd el
yaratan tanrénén, aja-laré koruyup koll adej
syl enir. Hal k arasénda bu inanék ol duk-a ya

Af yondun bateéseénda, Kzmir asfalte Buwaa érenldrden y e ki |
Sarékéz adénda bir evliya yatmaktadeéer. Hacé Ahmet
odanén hemen yanénda Sarékézod6én mezar é varder. | ze
bu dutun k©°kg¢ tme mealkd igelamkil a.k éAhkKkrea , acé Ahmet -o0ocu|
dutun k°ke¢n¢g kesecekl er mi kK. Bu sérada Hacé Ahmet 6
vermi Kk, Hacé Ahmetdée sor muk:

- ATestere ile ne yapacadkwstenr? o0k dleam K . kK Hae Ee JAihmie t s °dyel
Efendi:

- Zaten akkam ol du, bérakén, o elini ayajéné toplar
k°k¢neg orada g°rememi kKl er . Dutun k°kg¢ i-eahiye -ek
dokunul maz, bir dalKea ykhéarng | miaf zy,o nk oFpoda rkél lomauzn.d an ¥r nel

El aa¢iéeéfnent o Fabrikasédnén karkésénda Kjikaya

°n¢g¢nde deabbBrckRavaddgér . Bu aja-larén k°k¢gnde bir oy
ge-en yolcular yerden dokuz tane tak toplayarak d
par-asé bajl ardeée. Bu hareketi yalpagfr8daeknénd Ibdkemsa U9

y
n

9

S°J ¢t
K¢l téeremegzeéen °nemli biad apar - daegrha@t bl uktheryarr
kokul u, ayné zamanda aydénl ék bir aja-ter
bulunduju yere ev, oba, -adéer kurul ur. Knsai
gel ecekl er sunacajéna inaneéerl ar
iPazartesi géneg hazérlanan 20 gen- ve kendi i st ek
toplayécéel aeéusygbbharcéhbaeék®°y¢n en yakl ésénda topl
se-ilenler her evin penceresinin alténa gider ek, I
b°rek; eski i nancémézé atmaygerz,biyrrns®°imakaemékzekd
yumurta veya peynirli kek veya k¢-¢k bir pasta vel
yéréeéyéek her yél bu g¢nde yapél eéer. Bu etkinlije ra
kadar v¢ a bil i nci ni kaybedene kadar -ubuklarla d°vgl
bitirdijinde, k°ye giderek orada opl anérl ar. Yen
atarl ar ve k°tg¢l ¢kl eri (My8hpvhelddlls.®2)dukl aréné s°yl erl
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S°jgtacé, her zaman Kkoruyucu ve kuWrdaegratca&n o
bir-ok tedavi yenteml er i geliktiril mixk, has:
séjénéel méektér. Sadece bedensel sékénteéel arda
iSahal ar, s°] ¢d¢ ruhl u oajaan- |baur dag na -sl aayraar,| aers.k il
asarl arde. ST ¢é¢tlere ke¢-¢k kuxkl ar yuva yaprn

annelik kutu sineo (Ergun, 2004, s. 241)

S°7J¢degn -exkitlerindeambs?] ¢sal kék e8hegktir.
ondan ip yaparlar. Salkém s°j¢de Saha insaneé
kutu i nsana -gokr dnigzinkd,e ki efsskaihnd ézreekmg, | € 000I0u r .so.

S°j¢degn bir dijer -eki di i se aks°oj¢gtter. i
-ocukl aréné simgel er. Aks®°] ¢degn kutunun girc
zeki (ovléeurd.éor ém, 2000, s. 418)

Elma

Meyvelerin anasé ve ataasceé , o lkaardaekn | kaa beurlk eg diinl e

tensel sevginin simgesidir. G¢zellijJin onun
t¢e¢rkegye konu ol muktur . ¥yl e &t HY mgadaean-»
t¢eketilen meyve i se el madeéer .

AHayat ajacénén t¢m vaséflaréné takéyan bu
besl eyen, tepesi g°j e, ko°okl eri Erl i kdi n mekcC
aj a - (Ergun,2@4, s. 242)

Masall arda genel ol arak b¢gyel ¢ el maya rastl a
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fikah Ksmail masal énda -ocuju ol mayan padi ka

kendi sininaté&angrer yamedieni s°yl er. Bu ikl em
dojar, &t Gyaawawyul a®75, s. 341)

Be¢ten Tegrk d¢egnyasénda ayné adla tanénan, h
milletlerdaeaidenapnel mdl ajJj acénén k¢lteregmegzd
z¢rriyeti o(Eguwmn00d,Is. 248y r .

Elmagg acé ve el ma ayné zamanda yasakl é& aja-, vy
MAdem il e Havweaedné&d ecenryetstak meyvanén el ma
cinsellif]i i-erdiji, bu nedenl e dogKarakdurma nén
2011, s. 26)

¢in Mitolojisinde Hayat Aj acé

¢iMitol ojisinde Hayat Ajacé kavramé genel ol

tangkl gnmi kKt ir.

Hayat Ajacé kavr ameé, i nsanl arén isteklerini

¢in Hal ké, ol ¢ms ¢zl ¢] ¢¢ aneerriarkd ee t fma x| avseé yblua kdou

dol ayedeéer ki Hayat Ajaceée karkéméza °l ¢msgegzl ¢
A¢cin mitolojisinde mucize aja-, evrenin merkezind
Dokuz Pénar 'l a buU Didkktl ddadMdai-)"| @ldkdireank Oamdil andér ér | ar
onun yanénda di mdi k dur arHliade, 2003, g297)gesi ol madéj é s°
¢in Mitolojisinde Kutsal Aja-1ar

Dojanén ekKksiz par-asé aja-, her mitolojide

kabul edi |l mi ktir. Her aj a- zaman i -erisinde

g°r¢é¢nmgk ve bundan dol ayée halk abakend&])] €nd

aja-lardan °l ¢ms¢gzl ¢k umul dujunu g°rmekteyi z



558

| K 8K
i stejinin var ol mas e, i nBsua nltb @Alr¢g mdbe®Myi Iteo | D p a8
bul unan kutbBiakOpng@gleé¢iama kv e

Ji
ge
ne

Jian Mu Shu ( )
Jian Mu Shu, eskilerin -ok saygé duyduju -ok eski
birbirine bajlayarak insanlarén tanré ile ileti«ki/
Kmparator, F unpia rvad odiujne rh ep-s i bu ja- sayesinde yer
(Baijiahao Baidu, 2019)
an Mu Shu, ki mi kaynakl arda Hayat Ajacé ol

nel ol &@rlagkmsgjzd -¢ljaryl e karkéméza -éksa da B

deniyle T¢grk Mitol ojisi ile ortak bir anl a
Renshenguo Shu ( )

Renshenguo Shu, ket ve kutsal bir aja-ter. Meyves
yélda sadece bir kez -i-ek a-ar, bir kez meyve ve
Renshenguo Shubénun meyyvedi7niOm 0t aycda&rean ab &kkaadhkair |l iyraskeanyi
Ancak o meyve ile ilgili@ °czel bir durum vardér. \Y
aksihaldeme yvel er i z b é (BaijlkamaBagum 20k9% y bo | ur .

Yuegui Shu ( )

Wu Gang'én ¢nl ¢ bir aj a- kesme hikayesi vardeéer .

yé¢ksekliJjinde bir aja- var méex. Bu ajacén adée VYueg
boyunca Ay Sarayeodénddl dudquiWuStGanlige sraidieceO°y @ msg z
il keler yolunda kendi ni gel i ktirmeyi biliyormuk. E
saraydaki Yuegui Shudyu kesmekle cezal andéeméexk. Yu
kesmeye -aleékérsa -al é&ksén, k esi | me zZBuaijiakao B&du,y | ece V
2019)

efsane sayesinde Yuegui Shudnun amacéneén

Puti Shu ( )

PuiShu -ok serttir. Zararl él ara ve hastal éklara kar
kutsal kabul edilirk ak ér t écé& ©°zellijinden biri, yazén Put.i Sh
g°l gesi alténda ¢dlexk dhoij anmatatni rPmesi,diyroks@! | uk g°l g
ancak g¢nek dojduktan sonra Lakshmi t Bunnedenleas é t ar
gé¢n doj madan Bodhi aj ac é(BakeBadu,2010p et mek yasakl anmeé

Put i Shu hem kutsal hem de ul usal hazine aj a
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Pantao Shu ( )

¢in edebiyaténda d°rt b¢yéek eserden biri ol ar ak
karakterl erinden biri ol an Maymun Kr al ol arak tan
Bayramé ziyafeti d¢zenl erdrij.i skiefdajlliayAdnackei,r rajhas-at
kut sal keftaldi Aj acé vardér. Meyvesi —ok k¢g-e¢ektoer
yiyen insanlar sonsuza kadar yakayabilir. Her kes

yiyebili si n diye b¢y¢ k (BajiahaoBaidua2018)t d¢zenl er di

Bir bakka efsaneye g°re keftali Bayraméeoéneée d
Ef saneye g°r e, ay takviminin yedinci aye®@énarmd&8nddy
Xiwangmu' nun Zhouwuwang' |l a bul uktuju vV e Xi wangm
Zhoumuwang' én Xiwangmu' nun °|l ¢msg¢égzl eri (rarkisk t ettifij
Cri, 2019)

Ef sanel ere bakeéldéjénda her i kisinde de °1 ¢

I -1in keftaldi Bayr ameé ziyafeti d¢zenl endi Ji

ol madejéné, herkesin °l ¢ims¢zl ¢je ulakamadeée] é

Fusang Shu ( )

Bir efsanede Fusang Shu kKku kekil de ge-mekted
AiFusang Shu, birbirlerini destekl eyen i ki b¢yeéek du
yeralte d¢g¢nyaséné birbirine bajlayan ge-i ndekapéséey
durdu ve g¢heke ok atarak yanl ékleéekla keéerde. Ne
(Baijiahao Baidu, 2019)

Ki mi kaynakl arda Fusang Shubdbya Hayat Aj acé

bul unmamaktadér
Tao Mu ( )

Bir ef sanede, Pant ao Shubdnun bir bakka t ¢r

anl atéel maktadeér
Kuaf u, kabilesindekilere veda eder ek, génekion - éko
yakl akaen Kmédé usonunda battéjé yerde ge¢nexi yakal an
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i stemik, ancak g¢nek son derece sécakmék ve Kuafu
Saré Nehirdin suyunu bir yudumdarbnéenrdiukuenm santbi
Yine susadéjéné hisseden Kuafu, kuzeye gidip ora
yorgunl ukt an déekep °1 mgk. Kuaf u, °] meden °nce i -
dée¢kener ek, el i nde&k. tBahsttao nbuans tdo¢nkut ¢fjé¢r lyagrnde bir den
Mudl ar yol dan ge-enlere dinlenmel eri i-in g°lge s
gidermi k hem de insanlara enerj(TurkiskeQrij2p19y ol | ar éna d

Bu efsaneye bakéldejénda Tao Mubdnun insanl a

go°r¢yoruz. Kut sal sayél masénén nedeni i nsanl
Dachun Shu ( )

3006e yakén KaI0&On cg°vvadeesnidave nce g°vdesi bul

simgeler ve yakam ajacé olarak da bilinir.

Dachun Shu ile il gild@ bir efsane kKk°yledir
iMil attan °nce 6. y¢zyeéelda d¢egnyaya gelen ve Budizn
ol duk-a k°kl ¢ ailelerinden Dbirinde d¢nyaya gel mikt
sékéntéelardan uzak ol arak ge-se de 29 yakéeénda baxke
Babasé, Siddhartadédyeée i( Bddkgd isworkiarkil aaldmad airz akndadelkk ab
yapmékter . Lakin 29 yakénda bir yolunu bulup sar a\
g°rmesinden sonra hayata bakeéké tamamen deji«kir.
i -erisinde yakainmaerék eisbiib-uisreakbot mhgeahedefl er
Sarayén déekénda var olan ger-ek hayatén sékeéenteéel:
Dachunv Shudnun alteéenda meditasyon & anpditasyon Si ddh
yaparkert € RPyufl R&k é] éna i nanél éyor . Siddharta da Dach
ardéendan bug¢n herkesin bildifji Buda i smini yani

Dachun Shu o tarihten itibaren kutsal kabul ediy @arih ldaber, 2019)

Busi Shu ( )
Bus Shu, kut sal bir aja-ter. Ner edieSyhsueb nRan st
meyvesini yerseniz sonsuza kaidShu sadeee soaspuzab i | i r
dek yakayamaz, ayne zamanda hayaletlerin ve

g¢ésce sahiptir

AEf saneye ger e, uzun °mgrelk¢ yajkat abinlsiam!| areé
canl an d@aike Baidl, P019)
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fiBus S h u, ayneée zamanda ejderha kané ajyarkel diar
bir ejderha ©°1|-ejJi gi bi benekl i dir ve ayr éc
nedenl eo(Baikd Baidu¢2019)

Wutong Mu ( )

Es ki mitolojide bir deyik vardéer. Anka kuku
Mubdénun boyu - ok Guonkedie letd il i . ¢Kms awglza idiutand et i )

Mub y u kK u\Wdtoag Bitd n u n °czel bir g ¢ cdéa vbairrd-éork. eAys
kahramanénén en sevdiji aja-teéer.

Sonu-

Dojanén kal bi olan ayné zamanda <canl él ar én
dahi insana huzur veren aja-1ar, Kamtdlog k| ar ey

i ncelendijinde ajacén ne kadarH&yatml A] ad & ud lu

kabul edilirken kimisd e f sebeflertled®® t ¢r ¢ kut s al kabul edi |l mek

Kicel enen tem aja-1 ar neticesinde Terk vV e
karkeél aktérmasénda Tg¢grk Mitol oji siruhidrdan © ne -
kor unmak, aja-tan yararlanarak «kifa bul mak

°l ¢ms¢ezl ¢kl e il gilidir. T¢rk i nsané genel ol

~+

nr eya ul akmada araceée ol ar ak ¢gmsreneilketke r v a sT
ril memi ktir. Aj aca sayage duyul mucx, Ki mi
rarl anél mékt &i. atianl Mi €0l gersiekRdeaj a-1 ar da

rkéméeza -€eékteéejéné g°r me&jt ®meé gv e Biuninne d%lInd s

T 2 9 OO D

rileceji idancOntsakugjogge€melr e smaektedp.K koil duj u

—
(@]

0] i karkeél akt érmasé sonucunda i ki mi | |

I aja-| aya&maman aylaayléekrt ef &t i cesinde aj e

» x~ 3 < X < <
c
—
2}
Q

an medet wumma isteklerinin °n planda ol

—>
QD
1
—

i ncelendijinde insanlarén nelere ihtiyaceé o

czerianéaajpa bu °zellikleri ye¢klemik, nesil den
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Extended Abstract

Trees arainique parts of naturd&@hroughout higiry, people have accepted various species of
trees as holy trees by loading sacred meaniagthem.Like every society in the world,
Turkish society has also given important meanindgbedrees and has produced miegends

for, willow and apple treesTrees considered sacred in Turks; beech, pine, poplar, juniper,
sycamore, mountain servicedar, cypressypress, oakmenemen, mulberry, willow and
appletreesThe beech tree é&s r efhepraydrs made naxstothdre T
beech reach God and become accepikdre is no lightning in the beech tree, which may be

one of the reasons for holine8ecause the task of lightning is to punish evil spiB&ed is
referred ©Oiooldssurcéstviowmam, L¢igati 6t t akedshepl ace
pine tree is the symbol of resurrection and weeling The fact that trees agreen all year

long affected people and made thdnmk the trees wereholy. Poplartreee s der i ved fr
centralas éanfinwwolhdd referr ed Poplarisaassymyol of Oaath and.
resurrectionDrying of poplar overturning of poplar, leaving the box and dedtlt blooms

again, the outcomis a symiol of return and resurrectioiihere is also a greaedl of belief

in the connection of poplar trees with the skizerefore, it also appears as the Tree of Life.
Juniper tree is a tree identified with Gdslome societies believe it has a divine, magical
power.Since Juniper Tree appears to be sacred,résigected ands surroundingsleaned.

No negative event is exhibited in any wae plane tree iseen as a symbol of lighGod

box and birth.Families plant sycamore in the name of their newborn babies so that their
children will belong-lived and their generations will continue until the day of resurrection.
Cedar Tree, greatness, strength, glory and honor, royal, spirituality, violence, appreciation,
wealth, has been accepted as a symbol of pdivgives life to the forest, feedinanimals

with conesWithout it, the forest loses its vitalitCypress Tree is seen as a symbol of eternity

due to its long size and always staying gréiris is the reason why there are trees planted
around the tombs todafecause,he souls of the aestors in the cemetery reach the sky
through these trees, and Godox goes down to the bon&ée oak tree represents power and
divinity from its imposing appearande.t i s r ef err ed t oOnarsasnisgyr and
that the Chuvashes sees treeas the ruler of the forest, saying, "Old oak is our fathEne

Mulberry Tree, which is accepted as the spirit of the house and the tree of the house, is the
symbol of happiness, suval and fertility. The mulberry tree spreddom ear to ear where

bad things happened to the choppggod, who created the trees, protects and protects the
trees; is said to punish those who bring somethirige Willow Tree, which forms an
important part of our culture, is an imposing, wibtadied fragrant and bright tredt is

planted in front of the house, the oba, the tent, or the house, the oba, the tent is installed where

the tree isPeople find peace in ishadow, and believe that they wiké offer good future.
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Willow Tree has always lem protective and savioiLhroughout history, many treatment

methods have been developed from Willow Tree, diseases have been cured, and every shady
event has taken sheltérhroughout history, many treatment methods have been developed
from Willow Tree, dseases have been cured, and every shady event has taken shelter.
Throughout history, many treatment methods have been developed from Willow Tree,
diseases have been cured, and every shady event has taken No¢l@nly in physical
distress, but also imental distressThe Apple Tree, considered the mother and ancestor of
fruits, is a symbol of the sensual love that men and women have for eacHtathkelieved

that beauty comes from its fruit.is believed that beauty comes from its fr8b mud so

that the tree with the most species in the wasld\pple Tree, the most consumed fruit is
apples.Apple Tree and apple are also known as banned trees, bannedTtaitsoncept of

the Tree of Life in Chinese Mythology generally refers to immortalBgveral trees are
loaded with this definitionPantao Shu is one of them and it is mentioned that the eater of the
fruit will become immortal Another is Dachun Shu. It is believed that this tree, which has a
structure different from other trees and whistands out with its specific features, gives
immortality. The Tree of Life concept is a tree that accommodates people's desires. As we can
understand from here, the Chinese people wondered about immortality and emphasized this
issue. That is why the Trexd Life emerges as the tree that provides immortalihe unique

piece of nature, the tree, as in all mythology, is considered sacred in Chinese mythology. Each
tree has somehow been seen as sacred because of what has happened in time and has therefore
been brought to the forefront among the peafien Mu Shu is an ancient sacred tree that the
ancients respected a lot. His holiness is that he connects heaven and earth and acts as a bridge
for people to communicate with Golth some sources, Jian Mu Shppears as the Tree of

Life. Renshenguo Shu is a scarce and sacred tree. Those who eat their fruit can live forever. It
blossoms only once every 3000 years, bedrsfruit once. You can live up to 360 years old

when you smell it. It is said that if yourcgaste the fruit of Renshenguo Shu, you can live up

to 47,000 yearsaNu Gang has a famous treatting story. Rumor has it that there was a-500
meterhigh tree in the Moon Palace on the Moon. The name of this tree was Yuegui Shu. A
woodcutter named Wu Ggrecut Yuegui Shu at the Moon Palace for years. In those years, Wu
Gang only knew how to attain immortality and improve itself on religious principles. Emperor
Jade punished him for cutting Yuegui Shu in the palace because he abandoned his education.
Yuegui Shu is a tree that integrates as it is cut. No matter how he tries to cut it, he won't. So
the Wu Gang never completed the missidati Shu is very tough. It is immune to pests and
diseases and purifies the air, so it is considered sacred. Onesuirinesing features is that

Puti Shu feels cool in the shade of summer, while warm in winter under his shadow. Puti Shu
is considered both a sacred and national treasureSuee\Wukong, known as the Monkey

King, one of the main characters of the novelrdey to the West, considered one of the four
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great works of Chinese literature, would organize a Feast of Peach because he wanted to eat
peaches. The Peach Tree is a tree that provides spiritual life energy. In total there are 3600
sacred Peach Trees. ftsit is very small and matures only after thousands of years. People
who eat peaches can live fore\arsang Shu are two large mulberry trees that support each
other. Mulberry trees were also the gateway connecting the human god and the underworld.
Later, however, HouYi stood on the Fusang Tree and accidentally broke an arrow at the sun.
Unfortunately, it broke the comction between the two worldBachun Shu has about 300

thick bodies and around 3000 thin bodies. The tree symbolizes immortality dsal khvawn

as the tree of lifeBusi Shu is a sacred tree. It's almost like Renshenguo Shu. If you eat the
fruit of Busi Shu, you can live forever. According to the records, Busi Shu can not only live
forever, but can also resist the entrance of ghostsramgtersBush Shu, also known as the
dragon blood tre€lhere is a saying in ancient mythology. The phoenix rests only on Wutong
Mu. Wutong Mu's height is very high. People used Wutong Mu to make Guqin {Stewven

Chinese musical instrument). Wutong Mas a special power.

In conclusion trees, which are the hearts of nature, which also serve as the source of life for
living beings and which give peace to human beings even with their appearance, create us
with their existence. Therefore, when ythologies are examined, it is seen how important

the tree is. Some trees are regarded as the Tree of Life, while others are considered sacred for
some reasonAs a result of all the trees examined in the Turkish and Chinese mythology in
the comparison athe trees in the Turkish Mythology to reach the god, to protect from evil
spirits, while using the tree to find healing; The outstanding issues in Chinese Mythology are
immortality. The Turkish people generally did not adopt the tree as a god, butsdyas a

means of reaching God. In Turkish mythology, immortality was not given to the tree.



